The Story of, and Characteristic Marks of,
Good Hymnody

At first sight it might appear that there is little mention of music or of singing in the
Ministry of our Lord Jesus Christ. To some extent this is perfectly true. In later times
the great high points of Christian history were marked by expressions of songs of
gratitude, faith and joy. For example under the liberating ministry of Savonerola the
people of Florence sang hymns of praise. Martin Luther it is sometimes said, by his
great hymns, sang the people of Germany into Protestantism. In our own country the
armies of Cromwell sang the Psalms of David as they went into battle, as did the
Scottish Covenanters as they made their brave stand for Gospel truth. The Wesleys, it
was said, preached the all-embracing, all-conquering love of God in a perfect rapture of
praise.

There was nothing quite like this in the Ministry of our Lord, but certainly the seeds of
it were present. For example when the Children of Jerusalem, on that memorable day
welcomed him with palms and glad Hosannas. Or later that same week when the
shadow of the cross hung dark over Him, He and the disciples before going out onto
the Mount of Olives, *sang an hymn'. Neither have we any reason to doubt that on the
many occasions when He visited the synagogues He joined in the singing of the
Hebrew Psalms. There was certainly poetry in the soul of the Perfect Man. His words
are marked by a sense of the beauty of the rhythm and sound of words. We can find
several examples of this, for instance:

Be ye not called Rabbi:
For one is your Rabbi;
and all ye are brethren.

Call ye no one Father;
For one is your Father;
He which is in heaven.

Be not ye called Master:
For one is your Master;
The greatest among you is your servant.

Here it is known that our Lord put His teaching into a poetic form, called the Gnomic
form, which had been used for centuries by teachers to impart gems of wisdom and
knowledge.



Others have also maintained that such prominent sayings as the Lord's Prayer, the
Beatitudes and the Parable of the Good Shepherd, in their Galilaean and Aramaic
rendering, exhibit both rhythm and rhyme. Other examples could be given, but
sufficient to say, as F. J. Gillman comments, ‘words of grace proceeded out of His mouth,
because His life was full of it".

The Hymn book of the Early Church

The Hymn book of the early church was undoubtedly the Book of Psalms. Beyond the
Psalter, the infant Church had no special hymn book of its own: in the nature of things
that was inevitable. One had to be created, and the need of it was quickly felt. The first
reference to a hymn in the New Testament is in Mark's Gospel ch 14:26, (alluded to
above) where our Lord and His disciples are recorded as having sung an hymn together.
This was one of the Passover Psalms. Psalm 114 has for many centuries been believed to
the one used on that supreme occasion.

In Luke's Gospel we see the beginning of a distinctly Christian hymnody. First of all
comes ‘Glory to God in the highest and on earth peace and goodwill towards all-men’ -the song
of the angels at Bethlehem who announced our Lord’s birth. Then follows the
Magnificat, the Benedictus and the Nunc Dimittis.

Some passages in Paul's Epistles suggest that new Christian hymns soon began to be
produced. Paul gives quotations from these hymns, such as the passage in | Tim 3:16
which we could set out as follows:

Manifested in the flesh,
Justified in the Spirit,

Seen of Angels;

Preached unto the Gentiles,
Believed on in the world,
Received up into glory:

the theme being our Lord's Incarnation and Triumph.

Other evidence is available, besides that already referred to, to show that the Christians
at an early date began to write original Psalms and hymns. In his famous History,
Eusebius, the third century Bishop of Caesarea, says, "How many Psalms and hymns,
written by the faithful brethren from the beginning, celebrate Christ the Word of God, speaking
of Him as Divine?’

We may also refer to an earlier witness than Eusebius, that is Pliny the Younger, who
was the Roman governor of Bithynia in the opening decades of the Second Century. In
the course of his official duties Pliny reported to the Emperor Trajan the proceedings of
the Christians at their morning services, and asked for instructions how to deal with



them, feeling himself in perplexity about it. His report gives the interesting information
that the Christians sang hymns, antiphonally to Christ as God.

The record of the Acts (2: 46-47) shows the disciples not only breaking bread at home
and meeting daily in the Temple, but also praising God. Again, however, there is
nothing to tell us the nature of their praises: nor do we know what the hymns or Psalms
were which the prisoners heard Paul and Silas singing at midnight in Philippi. Itis
conjectured that, as far as public worship was concerned, the Psalms and New
Testament hymns remained practically the only source of praise until the Fourth
Century, except perhaps at Antioch. In Antioch we seem to have an early collection of
hymns known as the Odes of Solomon. A manuscript containing these hymns is said to
have been discovered by Dr Rendel Harris in the library of The Quaker Centre, Selly
Oak Birmingham in 1909.

I poured out praise to the Lord;

For I am his:

And I will speak his holy song,

For my heart is with him.

For my harp is in my hands,

And the odes of his rest shall not be silent.

I will cry unto him from my whole heart;

I will praise and exalt him with all my members.
For from the East and even to the West

Is his praise:

And from the south and even to the North

Is his confession:

And from the top of the hills to their utmost bound
Is his perfection.

Or in the form of a latter metrical version:

Fountain — head of endless bliss,
He is mine and | am his;

Let me music’s call obey,

Rise and tune a heavenly lay.

In my hands is wholly lyre,

On my lives his sacred fire,
Music heavenly in my breast,
Songs of peace and songs of rest.

Heaven to earth for music calls;



Seeing his praise,ye ransomed thralls;
Rescued from the galling chain,
Sing his praise and sing again.

Sound it forth from east to West,
Sing again the songs of rest;
South is warbling to the north,
Warble thou his work, his worth.

Ambrose of Milan (b 340)

Ambrose clearly made a massive contribution to the establishment of hymn singing in
the churches. It was said that to the church of Milan, the Church in the West generally
looked for guidance in liturgical affairs at that time.

‘He had not been in office many years when he found himself in conflict with the young Emperor
Valentinian Il. The Emperor, prompted by his mother, demanded the use of the principal Church
in Milan for Arian worship, and sent soldiers to place hangings on the walls to mark out the
building as Imperial property. The whole issue of the relation of Church and State was focused
in that incident. Ambrose refused the Royal demand. *The Emperor,” he said, "Has his palaces;
let him leave the churches to the Bishops." His supporters, angered by the interference of the
soldiers, set up on the Arians, and street fighting began. Ambrose, who had no faith in violence,
offered his own neck if that would prevent bloodshed; and his actions so deeply impressed the
soldiers that some of them joined the Christians, saying they would rather pray than fight.
Ambrose and his followers, among whom was Monica, the mother of Augustine, locked
themselves inside the church, and while siege was laid to it he encouraged them to sing hymns.

From that time forward Ambrose developed hymn singing amongst his people. He wrote hymns
for their use, and rejoiced -- as he says in one of his sermons,” to hear them singing strains of
praise and confession to the Holy Trinity. Each eager to rival his fellows in confessing, in sacred
verse, his faith in Father, Son and Holy Spirit. He also taught them plain and simple tunes,
which all could easily learn. He encouraged the whole congregation, probably including the
women, to take part in the singing’.

An example of one of Ambrose's hymns:

Infinite God to Thee we raise

Our hearts in solemn songs of praise;
By all Thy works on earth adored,
We worship Thee, the common Lord;
The everlasting Father own,

And bow our souls before Thy throne.

This hymn, based on the Te Deum was translated by Charles Wesley. Ambrose gives us



one long hymn based on this theme. Charles Wesley divided it up into three hymns
giving us the substance of the whole of the Te Deum. These three hymns are now
included in the new ‘Christian Worship’ hymn book shortly to be published. .

Bernard of Cluny (Born Morlaix Abbott of Cluny)

Many other hymns were written over the following centuries but few have survived.
Venantius Fortunatus was a sixth century hymn writer but his work is not very well
known today. It is not until we come into the twelfth century that we find ourselves
coming into the mainstream of hymn writing again. Bernard of Cluny the son of English
parents but born in Morlaix, in Brittany, wrote 3000 Latin poems on the glories of the
heavenly country.

‘Distressed by the evils he witnessed in the world around him, Bernard, who lived in Brittany,
retreated to a monastery, but soon discovered that even there the wickedness of the human heart
found plenty of opportunity for expression. His mind turned with longing to the world, where
sin is banished forever.’

John Mason Neale in the 19th-century translated some verses from these poems which
we would recognise as the hymns, Jerusalem the Golden, Brief Life is here our Portion.

Bernard of Clairvaux

Bernard of Clairvaux was contemporary with Bernard of Cluny. He was a French monk
and a man of outstanding ability. He was a very renowned preacher in his day whose
main theme was the love and beauties of Christ. He was much admired by Martin
Luther in later years because as Luther said, *he preaches Christ so excellently."

He is the attributed as author of the 48 verse poem Jesu dulcis memoria. In the nineteenth
century Edward Caswall (1814 -1878) took part of this poem and translated it into
English giving us;

Jesus the very thought of Thee
With sweetness fills my breast;
But sweeter far Thy face to see,
And in Thy presence rest.

Two other portions of the poem have found their way into our hymnbooks, Jesu Thou

joy of loving hearts, and O Jesus, King most wonderful.

Martin Luther (1483 - 1546)
Martin Luther has been called the Ambrose of German hymnody, he was quick to



recognise the importance of the participation of people in the services of worship and
power of hymn, to the lift the spirits, inspire the heart and instruct the minds of
Christian men and women. ‘The hymns of Luther’, said one who was deeply opposed to
the truths of the Reformation, ‘have killed more souls than his sermon.’

‘The 16t century, therefore, may be regarded as the turning point in the history of Christian
hymnody. Not the least service rendered by Luther and Calvin to the cause of personal religion
was the re-establishment of vernacular congregational singing. The fact that the singing, for
centuries before the great crisis, had been almost exclusively reserved for priests and trained
songmen, and that the hymns were written in the Latin tongue, was a symptom of the almost
mortal disease that had overtaken organised religion. With Luther, hymnody came once for all
out of its monastic prison, and lifted its glad, free carol in every town and hamlet of the
Fatherland.’

The Evolution of the English Hymn p 126

The Eighteenth Century
Time fails me to tell all that could be said of Watts and Wesley, and of Doddridge and
Newton,

Of Isaac Watts it has been said:

‘It is not correct to speak of him as the inventor of the English hymn, nor even as the first of our
great hymn-writers. He did perfectly what most of his predecessors had done indifferently, and
only a few well. But, what is far more remarkable, he not only excelled all who went before him,
but all who have come since. Charles Wesley alone can challenge with him the right to be called
the greatest of English hymn writers.’

Ibid p 204
Of Wesley’s hymns it has been said:

‘It is impossible to fully appreciate Charles Wesley’s hymns unless they are related to the events
which called them forth. The Wesley hymnbooks constitute an extraordinarily interesting
human document, palpitating with real life. Every event of those wonderful years, every
experience, public or private, through which the singers past, is mirrored in some sweet song.
But there is more in them than that. They are a Pilgrim’s Progress in verse. They trace the
religious life of every man as he travels from the City of Destruction to the Celestial City. They
unfold the spiritual drama of the soul of man: his hopes and fears, his aspirations and affections,
his failures and victories; each chequered experience trembles into song, and scarcely a note is
missing.’

Ibid p 219



Watts and Wesley are generally accepted as together the greatest hymn writers in the
English language. As benefits one who came out of the Calvinistic tradition, the main
strength of Watts lies in reverent adoration of the power, and wisdom, and the
goodness of the majestic God of creation.

He sings:

And will this sovereign King
Of glory condescend?

And will he write his name
My Father and my Friend?

This is the indispensable foundation of the Christian system, for the full marvel of the
redeeming love of God is apprehended only if it is seen not as the partial and indulgent
love of some small private god, but as the love of the great sovereign King of Glory.

The Wesleys built upon this foundation. As benefits those who by surprising divine
grace had come to a deeper personal grasp of the experience of the heart ‘strangely
warmed’, their chief strength is in celebrating the historic redeeming work of that great
God, in the wonderful Birth, Death, Resurrection, and Ascension of the Divine Son
made man, and the continuing work of his Spirit in the hearts of believers.

Another great benefit of these hymns is their Scriptural character. Christian
worshippers today sometimes lack a wide knowledge of the Bible which was pre-
supposed in those who would first have used these hymns. However this does not
argue for their neglect but rather for their greater use. A great heritage of Christian
understanding is in danger of being lost, most certainly with regard to the Old
Testament if these hymns are neglected.

The historical critical approach to the Old Testament as practiced by modern liberals
and now by some evangelicals relegates the study of the Old Testament to trying to
find out what (the liberals think) was in the minds of the original writers, and the study
of the intellectual, social, and political background of the ancient near East.

To do this is to cut off modern Christianity from its roots. It is to lose sight of the
splendid continuity of God’s redeeming work in history, down through the centuries
from the Patriarchal times, through Christ to our own day - a sad impoverishment of
our heritage of Christian faith and devotion. The hymns of Watts and Wesley and
others interpret the Old Testament in the Christian manner, as the story of the
preparation of the world for the coming of Christ, and the New Testament as the
definitive witness to the accomplishment in Christ of what was prepared. The Old
Testament therefore corresponds to the New Testament by way of promise, and the
same writers do not hesitate to look for Christian truth in every part of the Bible. They



find spiritually valuable texts in parts which are often passed over and neglected by the
moderns.

Moreover these hymns are of tremendous theological depth and set out for us not only
the Reformation doctrine of Scripture as we have just noted but also the Reformation
doctrines of grace alone, by faith alone, through Christ alone, to the glory of God alone.

Further they are deeply impregnated with the spirit of the Reformation. For example Dr
Watts, born in 1674, was descended through his mother, from a Huguenot family
driven from France by the persecutions in the early part of Queen Elizabeth’s reign.

Philip Doddridge, in his childhood, when his mother had finished the Bible lesson from
the pictured Dutch tiles in the fireplace, would often tell the story of her father, Dr John
Baumann’s flight from Bohemia, with his little store of money bound up in his belt, and
Luther’s German Bible an even greater treasure.

Dr Watts’ mother also had tales of her son’s own infancy, when his father lay in prison
for his convictions, and she had sat on the stones by his prison door with her firstborn
in her arms.

He would know one of the reasons why his own Puritan forebears had had no hymns
was that they had to choose the places of their meeting in secluded corners, to set
watches outside the door, a lead their prayers and praises be soft, so that no enemy
might hear and betray them.

The Wesleys also had an impeccable Puritan pedigree and as we noted above, their
hymns reflected their own persecutions and trials of faith, the same kind of trials that
their forefathers had experienced.

These great hymns came out of a time of heightened spiritual experience certainly in the
case of the Wesleys, Doddridge and others. We may speak of a certain congeniality of
spiritual climate. This climate may not be universal in the periods we describe but a
climate which certainly affected significant numbers and key individuals.

We may see it in the period which produced the great cathedrals.

We may discern it in the prayers and collects of Thomas Cranmer.

We certainly see it evident in the masterpiece of the Authorised Version

No other age could have produced these wonders. The great masterpieces of
hymnology that we possess are products in the main of such periods.

In regard to the language of these hymns and the demands that they make upon us,
Bernard Lord Manning’s comments are helpful:



‘A hymn’s business is to strengthen the faith of today, not to preserve an historical record of the
faith of the day before yesterday. That is not to say that hymns should express only the sentiment
and aspirations of the moment; they should educate and purify faith, as well as record it; they
should be better than the singer. Itis not, therefore, a sufficient reason for scrapping a hymn
that it is not written in the language which the butcher, the baker, or the candlestick maker, or
the undergraduates would use today; its object is to make these people speak and think
differently. But to do this, though removed from their vocabulary it must not be too far
removed.’

The Hymns of Watts and Wesley p 117

Or this comment from Erik Routley:

‘In the present situation, the glory of our hymnody is in its power of converting unbelief,
strengthening faith, and binding together the Christian community in that disciplined charity of
which singing together is a symbol. The shame of our hymnody is in unreality, complacency, and
spiritual slovenliness. We do wrong, at this time of day, to make the Christian challenge seem
awesomely easy; therefore it is wrong for an educated congregation to sing unworthy hymns. We
do wrong to make the faith appear less than intellectually respectable; therefore hymns that
discredit Christian doctrines are out of place. We do wrong to reach too low, to identify the Faith
with a party or a social programme; we do wrong to take refuge in hymn-singing from the
exactions of the world.’

Hymns and Human Life p 307

Why do we not appreciate the great hymns of the past as we should?
When, for instance, the early Methodists sang hymns they gave expression to the faith
that was in their hearts. Their hearts were indeed ‘Full of Christ, and longed their glorious
matter to declare.” As soon as Charles Wesley found peace with God he began to write a
hymn about it “Where shall my wondering soul begin?’

Nowadays our singing does not suggest that our hearts are full of Christ in the way that
our forefathers experienced that reality. We have to face the fact that oftentimes our
faith is not strong enough or fervent enough to demand such an outlet.

Many of the great hymns of penitence have past almost out of use. We would rather not
be asked to sing hymns about the Judgment, or the Second Coming of Christ. ‘Forth in
Thy name O Lord I go’ is an outstanding hymn of Christian service but do we really
believe it possible to offer ‘all our works to the Lord.’

A.S. Gregory wrote:

‘On the whole, it is true that our singing lacks that ‘believing’ quality which belonged to the time
of the great revivals. What can be done to restore it? No one will doubt that deep religious



experience and fervent song have more than an accidental connection. Granted that the present
state of hymn singing is some evidence of a less urgent faith, it may also be true, conversely, that
our faith itself has suffered from our neglect of a powerful means of grace. If John Wesley’s friend
could advise him to preach faith until he had it, may we not say to our souls, sing these hymns
until you believe them? There is no need to fear self — delusion here: we read Paul in order to
share his discovery- we should sing great hymns for the same purpose. It is right, and not wrong,
that we should sing beyond our present experience.’

Hymns and the Faith p 4

What then is to be the purpose and character of our Hymns?

1. Hymns must express not only Faith (experience) but the Faith (objective Christian

truth)

The distinction is an important one. Hymns must express our subjective Christian
experience. They must help us to give voice to what we feel in our hearts.

My God I am Thine

What a comfort divine

What a pleasure to know that Christ Jesus is mine

In the heavenly Lamb

Thrice happy I am

And my heart it doth dance at the sound of his Name.

Faith and ‘the faith’ are not the same thing. The first is an individual’s living trust in
Christ. The second is the sum of what Christians believe, the body of doctrine which
they subscribe to, the creed of the Christian, the great central doctrines that we are
bound to believe in as Christian men and women.

Hymns therefore must express this great body of truth as well as give expression to the
personal trust and hope in Christ of the individual believer.

2. Hymns must teach us what God is like and enable us to worship Him with holy awe
and joyful praise

Hymns should teach us what God is like, and enable us to express our worship before
Him with reverence and holy awe and joyful thanksgiving and love.

Augustine gave the following definition of a hymn:

‘Hymns are praise of God with singing. If there be praise and not praise of God, it is not a hymn.
If there be praise, and praise of God, and it is not sung, it is not a hymn. It is necessary,
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therefore, if it be a hymn, that it have these three things: of praise, and praise of God, and that it
be sung’.
The Hymn Book of the Modern Church A.B. Gregory p 6

For an example of how hymns enable us to worship, the preacher may begin the service
by saying, ‘Let us worship God’, then very appropriately announce the hymn.

‘Lo, God is here let us adore,
And own how holy is this place.’

We then come before God with a sense of awe and wonder and a consciousness of our
own sin and need of His pardoning grace.

‘O how shall I, whose native sphere
Is dark, whose mind is dim,

Before the Ineffable appear

And on my naked spirit bear

The uncreated beam?

There is a way for man to rise
To that sublime abode:

An offering and a sacrifice
A Holy Spirit’s energies,

An advocate with God.

Or take that tremendous hymn, O God, thou bottomless abyss.
Gregory comments:

‘Here we are remembering God’s otherness, His transcendence; countless, unfathomable,
without beginning, unchangeable, unbounded, unspeakable; words like these mean nothing that
our minds can hold; that is their only virtue; they bring us back to our own littleness, describing
to God greatness that is un-exhausted even by His acts of creating and saving our short lived
world. It is well that such a hymn as this should be wedded to great music; and there is nothing
little about the tune which Luther wrote and Bach harmonised.’

Hymns and The Faith p. 9

3. Hymns must teach us Christian doctrine

The Apostle Paul associates the purpose of hymns with ‘teaching and admonishing one
another’. Christopher Wordsworth said:
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‘Christian poetry ought to be a medium for the conveyance of Christian doctrine...a Church
which forgoes the use of hymns in her office of teaching neglects one of the most efficaciously
instruments for correcting error, and for disseminating truth, as well as for ministering comfort
and edification.’

ibid p 15

John Wesley prided himself upon having given in his hymn book, ‘a little body of
experimental and practical divinity.’

4. A hymn can serve the function of being a means of calling sinners to Christ

We have many examples of this, Come ye sinners poor and wretched, Art thou weary, art
thou languid, art thou sore distressed?, Sinners Jesus will receive, to name but a few.

Moving from the purpose of hymns to the character of hymns...

1. Sincerity

We can say that there must be in our hymns, true sincerity. Fitness for divine service
depends not on beauty or form, though this has a place, but upon sincerity of thought.

‘The fineness which a hymn or psalm of affords
Is when the soul into the line accords’.
Herbert’s, A True Hymn, quoted ibid p 16

‘Sincerity requires that the thoughts expressed should be real to the singer as well as the poet.
They may not be such as would have occurred to him, and the expression may be altogether
beyond his powers of origination, but they must be such as he can think in his best moments or
maybe helped to enter into at the hour of prayer. Sincerity does not require that all our hymns
should be on the lowest level common to a general congregation, but that the sentiments
expressed, the emotion presupposed or to be excited, is suited to the heart of man in the presence
of his Father in heaven.’

ibid p 17

It perhaps goes without saying that sincerity also requires that the writer of a hymn
should not be unworthy of a place in a Christian book of worship. Happily this
guestion rarely arises. The author’s name is offered an aid to devotion as well as
interest.
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2. Reverence

‘God is in heaven, and thou upon the earth: therefore let thy words be few,” even so profound a
hymn writer as Isaac Watts felt that there are times when it is best to leave unsaid what
the heart most desires to tell.

‘A solemn reverence checks our songs,
And praise sits silent on our tongues.’

3. Dignity

Closely allied to reverence is dignity; the worship of God requires a certain elevation of
thought and of language. There are situations in life when the dignity of a situation

causes us choose our words carefully and thoughtfully. This should always be the case
in the worship of God. Dignity is not necessarily obscure or pompous. It is appropriate
when our thoughts are being engaged on the highest of all themes the worship of God.

‘The intrusion into the most sacred moments of what is mean or vulgar in sound or association
is a grievous offence.’
Gregory p 22

4. Simplicity but not banality

We may say of great hymns, as Tennyson said of great men — they are: ‘in their simplicity
sublime’.

Heavy words are generally speaking, fatal to a good hymn. Charles Wesley was prone
to this but generally got away with it; sometimes however he didn’t ,when for example
he used such words as ‘consentaneous’ and ‘implunged.’

The best hymns are made up of short words, and have a large preponderance of
monosyllables. The words, too, should be such as we use in our more serious
conversations in daily life. It goes without saying that colloquialisms and words with
mean associations are not fit for the sanctuary. The finest hymns are often those which
the plain man recognises as written in his own tongue.

5. Fervour

Some hymn are so wooden and banal that they certainly do not, ‘“Teach our faint desires to
rise and bring all heaven before our eye’.
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There should be in a good hymn an unrestrained fervour, a reverend rapture true
enabling to lift the hearts to God.

6. Truth of Doctrine

This has already been described above. Here we can note that it is often true that a
congregation learns a great deal of doctrine from its hymns, far more than it learns from
the pulpit. A church’s hymn book should reflect the churches doctrinal position.

7. Scriptural Language

Itis certainly a virtue of a good hymn-book that scriptural language is used. Our
greatest prose writers have found in the English Bible the most effective, forceful,
impressive words; and the hymn writer has the advantage not only of its pure, strong
diction, but also of the hollowed associations which the words of Holy Scripture
preserve for all the people of God.

Examples of scriptural language used in Hymns can be found in John Lawton’s A
Thousand Tongues (Paternoster Press)

For example:

Jesu, Lover of my soul, Cant. 2:10

Let me to thy bosom fly, Isa. 40:11; Jn. 13:23

While the nearer waters roll, Ps. 69:1; Isa. 43:2

While the tempest still is high: Isa. 32:2; Jonah 1:4

Hide me O my Saviour hide, Ps.275;32:7; Lk. 2:11
Till the storm of life be past: Matt. 14:32

Safe into the haven guide; Ps. 107:30; Jn. 6:21

O receive my soul at last. Acts 7:59

Other refuge have I none, Ps.57:1;90:1 (B.C.P); Jn. 6:68
Hangs my helpless soul on Thee: Ps. 46:1; 60:11

Leave, Ah! leave me not alone, Ps.27:9; 141:8

Still support and comfort me, Ps. 23: 4; Isa. 40: 1-2

All my trust on Thee is stayed; Ps.56:4;141:8;2 Tim. 1:12
All my help from Thee I bring: Ps.121:1-2

Cover my defenceless head Ps. 140:7

With the shadow of thy wing. Ps.17:8; 57:1
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‘May He who inhabitest the praises of His people,

He who inspires our psalms and hymns and spiritual songs,
Enable us to make music in our hearts,

And sing with grace to Him who made us and died to save us.’

Glory be to the Father, and to the Son and to the Holy Ghost,
As it was in the beginning, is now and ever shall be, world without end, Amen.
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